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Beden, BEv ve Yas: Kuir
Ekolojisine Dair Bir Manifesto

Asli Zengin

2020 Mart'inin baslarindayiz. Koronaviriis yavas yavas hayatimizin
her alanina nifuz ediyor. Bu esnada zaten bir sliredir devam eden devasa bir
krizin pengesinde cebellesiyoruz. Diinyanin dort bir tarafindan gelen yangin,
tayfun, sel, kuraklik, eriyen buzullar ve giderek artan mevsim sicakhgi haber-
leri birkag yildir gtindemimizden eksik olmuyor. Krize tepki olarak herkesten
once gocuklar ayaklaniyor. Geleceklerinin distopyalar tarafindan galinmasina
karsi cikiyor ve 2018 yilindan baslayarak érgltlenmeye basliyorlar. Ortaya
Kiresel Yok Olug isyani gikiyor. Genglerin 8nciiligiinde hepimiz gezegen
icin son bir ¢agri yapiyor, ekolojik dengenin kurulmasi igin var gticimuzle
sesimizi ylkseltiyor ve iktidar sahiplerine misteregimiz olan gezegene zarar
vermeyi durdurmalari igin haykiriyoruz. Cocuklarin gelecege dair hakli talepleri
sayesinde varolusumuza dair butlinsel bir yaklagim glindemimize giriyor ve
kitlelere ulasiyor. Kultdr, iktisat ve doga arasindaki sdzde sinirlar yikiliyor.
Hepsinin birbiriyle olan gébek baglari ayan beyan ortaya cikiyor. iklim kri-
ziyle beraber doganin bizim tahakkiimimiiz altinda olmadigini, bizden ayri
olmadigini, aksine yediklerimizden tutun siirekli soludugumuz havaya kadar
icimiz disimiz, her yerimiz oldugunu daha iyi kaniksiyoruz. Aslinda kuirlesen
de diyebilecegimiz bir varolus algisina dogru yelken agiyoruz.

Kuresel Kuzey'in kimi distndrleri “antroposen” diye adlandirdiklari
bir kavramla dogayla insan arasindaki iligkiyi yeni bicimlerde tanimladiklarini
iddia ederken bazilarimiz yizini insani dogadan yuzyillardir ayirmamis olan
yerli toplumlarin ontolojilerine dénliyor. Hayatin insan merkezli olmadigini,
insan denilen varligin ancak kendi beden sinirlarini agsan maddi ve manevi
varliklarla anlam kazandigini, yani iklim krizinin ontolojik bir kriz oldugunu
yerli kabileler zaten gok eskiden beri biliyor ve dillendiriyorlardi. Cansizlik
atfettigimiz taslara, kayalara, daglara hayat veren, onlari hareketlendiren
ontolojik bir envanteri binlerce yildir koruyorlar. Nesilden nesile yolculuk
eden hikayeler, siirler, sarkilar ve danslar beden ve hafizanin ekolojilerini
anlatiyor, onlara sahip c¢ikiyor.

Bu ekolojik envanter koronaviriisii de igine aliyor. Yayilisinin hemen
ardindan kimi yerli dustnurler gozle gériinmeyen, hakkinda hicbir sey bilin-
meyen bu esrarengiz virlist yasadigimiz ontolojik krize doganin trettigi hakh
bir tepki ve son bir uyari olarak yorumladi. Hatta viriisiin gezegeni kurtar-
maya gelen bir canh oldugunu disinenler oldu. VirlGise trenleri, ugaklari,
aligveris merkezlerini, otelleri, toplu bulugma alanlarini bosaltan, gittikge
biylyen insan trafigine dur diyen, insanin kurdugu toplumsal ve ekonomik
dizeni sorgulatan bir el¢gi muamelesi yaptilar. Gézimuzle géremedigimiz

ufacik bir varhgi, gezegenin donilmez bir tehlikenin yamacinda oldugu-
nun ve toplumsal hayata egemen olan ne varsa hepsini yeniden distinlp
degistirmemiz gerektiginin bir habercisi olarak gérmeyi tercih ettiler.

Virlisle konugmak, viriisiin yasamimizdaki yerini bdyle tanimlamak
kuir potansiyeller tasiyor. O zaman bazi sorularin pesine takilmak elzem:
Sayet virls bize konusuyorsa, o zaman virlis kuir olana dair ne soylu-
yor? Virlisiin yasamimiza girmesiyle beraber kuir olana ne oldu? Kuir nasil
dénustl ya da nasil kuir potansiyeller ortaya ¢ikti?

Doga ve kultur ikiliginden kurtuldukga, tabiri caizse kuirlestikce,
aslinda yasam ve 8lim de baska anlamlar ifade etmeye basladi. Olim
dogayla kurdugumuz butinltkld iligskinin bir baska boyutu, formu, sekli
olarak yerini buldu. Amag elbette pandemi siiresince yasadigimiz hastalik,
aci ve kayiplari kuir diye nitelendirip olumlamak degil. Aksine kuir olani
olumlu ya da olumsuz olma ikiligine hapsederek degil, egemen olan normlari
aksatan, askiya alan ya da bozan, bizi ikili disiinme bigimlerinin disina
gagiran ve iten bir dinamizm, ¢okluk, hatta kaos olarak gérmek ve bu
kaosun agtigi imkanlara dair dislinmek. Keza bu hengame iginde
en ¢ok zarar gorenlerden birisi aslinda kuirlerin ta kendileri!

Ev ve evsizlik

Korona sireci 6zellikle toplumsal cinsiyet ve cinsel yénelim
hiyerarsilerinde ezilen ve ayrimciliga ugrayan kisileri siddete daha
sik maruz birakmaya devam ediyor. Pandemi basladigi andan itibaren
ev icinde siddete ugrayan kadin, gocuk, kuir ve trans haberlerinde artis
gériiyoruz. izolasyon, varsayilanin aksine evin gcok da tekin, gtivenilir bir ortam
olmadigini, viristen korurken baska siddet bicimlerini tetikledigini ortaya
seriyor. Evlilik ve evsizlik birgok kadin, kuir ve trans i¢in yabanci, zor, yorucu
ve bazi durumlarda 8limciil anlamlar dahi tasiyabiliyor. izolasyonla beraber
kisilerin toplumsal hayatta kabul gérdiigi ve kendilerine destek buldugu
alanlara erigimleri de ortadan kalkiyor. Normalde ailesinden gordiigi baski
ve siddetten gegici dahi olsa kagabilen ve baska ortamlarda ve iligkilerde
gliven bulan kisiler, bu alanlara ¢ok zor erisir oldular. Ozellikle heteronormatif
aile yapisina sigamayan ve ondan kagmak isteyen kuirler, translar ve bekar
kadinlar evdeki izolasyonun bedelini agir 6dediler, ddiyorlar.

Dayanigsma ve destek aglarinin gogu tamamen internet ortamina
tasinmak zorunda kaldi. insanlarin nefes alabilmek icin kolektif olarak insa
ettigi alanlar teker teker kapandi ve 6zellikle blytk sehirlerdeki hareket
kisithhdi ve ulagim zorluklari insanlari birbirinden kopardi. Universiteli birgok
kuir ve trans i¢in kagis ve kendini gergeklestirme imkani tasiyan kampus
hayati viriisle beraber kapandi. Ogrenciler istemedigi evlere dénmek zorunda
kaldilar. Ev ortami birgok geng kuir ve trans igin arzu ve isteklerine engel
olan ve travmalarini tetikleyen bir alana dontsti. Online dersleri birakan,



istedi@i kitaplari dahi okuyamayan, kendine ait bir alani olmayan bir stri
6grenci depresyonun esiginde hala bocaliyor.

Kimisi icin donmek zorunda kaldidi ev siddetten ibaretken, kimisinin
ddnecek evinin dahi olmamasi ise yasanan krizin baska bir boyutu. Ailesinin
disladidl, terk ettigi kuirler, translar ve kadinlar bu slirecte kendilerine yer
arayisina girdiler. Sinifsal farklilhklar insanlarin evle ve ev icinde var olabil-
mekle iliskisini yakindan etkiledi. isini kaybeden insanlarin bazilari evsiz
kaldi. Kimisi kendi evinden cikip aile evine dénmek zorunda kaldi. izolas-
yonun kapali kapilari ardinda intihar egilimlerine, depresyona ve duygusal
buhranlara daha ¢ok rastlanir oldu.

Cenaze, yas ve temas

Korona, kuirleri, kuirlikleri Gzerinden ¢arpan ilk salgin degil. Salgin
basladigindan beri ispanyol Gribi'nin yani sira AIDS/HiV'le de benzerlikler
kuruluyor. Bu benzerlikler 6zellikle kuirler ve translar icin 1980'ler ve 90'larin
yas ve travma izlerini giin yliziine gikarmaya devam ediyor. Korona esnasinda
yakinlarinin cenazelerini yalnizlik igcinde gdémmek zorunda kalan insanlarin
buruk hikayeleri ile bundan otuz, kirk yil énce ailelerin AiDS’ten 6len yakinlarinin
cenazelerine dokunmayi, onlari gdémmeyi ve ugurlamayi reddettigi diglama
hikayeleri yan yana aniliyor. Ailelerin ellerini, dokunuslarini cenazelerden ¢ektigi
AIDS dénemi ile ailelerinin ellerine, dokunuslarina izin verilmedigi COVID-19
donemi, aslinda dokunmanin hayat ve 6lim esnasinda yas tutmakla girdigi
yakin iliskinin boyutunu iki tezat érnek lizerinden anlatiyor. AIDS siirecinde
oldugu gibi korona siirecinde de cenazeye sahip ¢ikmak, dokunmak, cenazenin
yasini tutmanin anlami durmadan degisiyor.

Yasini tuttugumuz sadece insan dlimleri degil elbette. Gezegenin,
ormanlarin, kuruyan nehirlerin, yok olmaya yiz tutmus hayvan ve bitki tirle-
rinin yasi klrresel bir yas. Pandemi iklim kriziyle beraber bizi insan 6tesinde
yas tutmanin sekillerini yaratmaya itiyor.

Dokunmanin sadece kayipla ya da matemle iligkisi degil, ayni zamanda
hayatla olan iligskisi de degisiyor. Koronayla beraber dokunma duyumuzun
hayatimizi ve iligkilerimizi nasil her alanda kurduguna sahit oluyoruz. Hayatin
dokunmakla ne kadar i¢ ice gectiginin, her seye strekli ne kadar ¢ok temas
ettigimizin saskinlhkla ayirdina variyoruz. Dokunmayi kaybetmek bir
anlamiyla kendimizi kaybetmeye dodnilslyor. Peki dokunabilme
6zglrlugumuz kisitlandigindan beri ortaya neler ¢ikti?

Dokunarak iligkilenme tam da insanlarin birbirine dokun-
maktan kacgindigi bir zamanda kuirlegsen bambagka anlamlar
kazanmaya basladi. Dokunma ihtiyacini kargilamak igin insan
disi baska canlilara yénelmek, agaclara sariimak, bitkileri oksa-
mak, kedi, kdpek ve bilumum hayvanla dostluk kurmak ve evlerin
kapilarini bu canli turlerine agmak yayginlasan bir hal aldi.

insana dokunamadikga baska varliklara daha ¢ok dokunmaya bagladik. Canli
olmayan objelere kendi anlam diinyamizda hayat vererek onlarla temasimizi
yeniden artirdik. Yani ortaya yakinlk iligkilerinin ¢esitli tir ve maddelerle har-
manlanan yeni bigimleri ve aglari ¢ikmaya basladi. Etrafimiza sadece baska bir
go6zle bakmaya degil, ayni zamanda baska sekillerde dokunmaya ve dokunma-
maya basladik.

Degisen, yalnizca en 6zelimiz olan ev ve dokunma duyumuzdan iba-
ret degil. Kapitalizmin, bilimin, sosyal dayanigsma aglari ve cemaatlerin, siyasi
faaliyet ve 6znelligin, glivenligin ve riskin tanimlari da pandemiyle beraber
suratle degisiyor. Toplumsal hayata egemen olan duygular ise bu degisimden
nasibini alan baska bir mevzu. Mesela anksiyete, endise ve korku toplumsal
hayatta birbirimize bakarken, dokunmamaya calisirken Urettigimiz bir degisim
birimi haline geldi. Toplum igindeki yakinlk iliskileri ve temas ¢esitleri hastalik
ve virls paranoyasi Gizerinden blyulk zarar gordu, gortyor. Herkesin igine ¢ekil-
digi ve beraber Urettigi bu anksiyete yumagdi bireysel bir duygu durumundan
¢ok, insanin yakinlari ve sevdikleri adina surekli endiselendigi iliskisel bir hal
aliyor. Bu sayede bireyselligimizin sinirlarini ve imkanlarini sorguluyor, kolektif
ve iliskisel olani yeniden sirekli distunip kafamizda tartiyoruz.

Gelecegin kuir imkanlar

Utopya ve distopyalar arasindaki sinirlar degisiyor. Belki
bu dénem Utopya ile distopyanin birbirine en ¢ok yaklastigi, i¢ ice
gecerek birbirinde ¢ézilmeye basladigi bir siireg. Kuir ve feminist
ekolojik bir gelecek belki de bu ikiligin tamamen ortadan kalkmasi
Uzerine kurulu. Arundathi Roy pandemi igin gegit tanimini kullaniyor.
Buguiniin ve gegmisin sorunlarini kabul edip gelecege agilan bir kapi. Gelecek
hakkindaki tahayyullerimizi yeniden gézden gegirmemiz igin bizi zorlayan bir
gegit. Kapidan hala gegiyoruz ve artik dénis yok. Bunu belirsizlik ve korku
slreci olarak yasarken, ayni zamanda yeni olanin dogma potansiyelini tagiyan
ve imkanlara agik bir kapi olarak gérmek bize neler getirir?
Ekolojik varligimizi doga sémiurtsi Gzerinden kurma dénemi kapani-

yor. Daha dogrusu kapanmak zorunda. Doga igindeki dengemizi dogru tanim-
layip bu konumu koruyan, dogaya bakmanin kendimize bakmak oldugunu

kaniksayan bir yerden toplumsalliklar hayal etmek ve yasamak tek kurtu-

lus gibi goriintiyor. Gelecek kendimize sevdiklerimizle kuracagimiz ekolojik
yasam alanlarinin elinde ve bu alanlarin kurulmasinda kuir mustereklerin
buylk roll var. Kuir demeyi tercih ettigim durum; kolektifler ve dayanisma
aglarini kurarken, bu aglara aidiyetin, kolektif icinde birbirine sahip ¢ikma ve
bakma iligkilerinin gokluklarini ve farkliliklarini yontmayan, hizaya getirmeyen,
koruyup kollayarak bagrina basan var olma ve var etme hali. Ayrica kuir sadece
insanlar arasi degil, insan ve obje, insan ve hayvan, insan ve bitki, yani insan ve
insan olmayanla kurulan iliskinin gesitli boyutlarini igeriyor. Kuiri bu anlamiyla



ekolojinin mihenk tasi olarak distinebiliriz. Kuir misterekler egemen olanin
disina itilmis hayatlari kurtarmanin ve ¢ogaltmanin yollarindan biri. Musterek
olarak kuracagimiz yasam alanlarini vahsi neoliberal kapitalizmden, hetero-u-
retken aile modelinin baskisindan ve irkciliktan koparabildigimiz élgtide kuir
ve feminist bir gelecek kollarini agmis bizi bekliyor.
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Body, Home, and Mourning: A
Manifesto on Queer Ecology

by Asli Zengin

We are in the early days of March 2020. Coronavirus slowly seeps
into every aspect of our lives. In the meantime, we are grappling with an on-
going massive crisis. For several years now, our agenda has been occupied
by news from all around the world covering fires, typhoons, floods, droughts,
melting glaciers, and increasing seasonal temperatures. Children are the ones
who are protesting the crisis before anyone else. They oppose dystopias
stealing their futures, and have been organizing in greater numbers since
2018. Extinction Rebellion has been emerging. Pioneered by the children,
we make a final call to action for the planet, we raise our voices with all our
might for redressing the ecological balance, and we are blaring out against
those in power to stop the destruction of this planet that is our
commons. A holistic approach towards our existence finds a place
on our agenda and reaches many people thanks to children’s righ-
tful demands concerning the future. The assumed borders between
culture, economy, and nature are being removed. The vital bonds
that link them become blatantly manifest. With the climate crisis we
are getting better inured to the fact that nature is neither separate from
us nor it is under our control. On the contrary, from the air we constantly
breathe to what we eat, we are completely immersed in nature as within so
without. Indeed, we are setting sail towards a perception of existence which
we can also call queer.

Whereas some thinkers of the Global North claim that they rearti-
culate new forms of relations between nature and human through a newly
coined term called "anthropocene”, others turn their faces towards the on-
tologies of the indigenous populations which, for many centuries, did not
distinguish the human from the nature. Indigenous populations have already
known and voiced, since time immemorial, that life is not anthropocentric, and
also that being, called human, can only acquire meaning along with material
and immaterial beings going beyond the limits of their own bodies. In other
words, the climate crisis is an ontological crisis. They have been preserving
for thousands of years the ontological inventory, which vitalizes and animates
the stones, rocks, and mountains we deemed to be inanimate and lifeless.
Stories, poems, songs, and dances, which travel from one generation to
another, narrate and look after the ecologies of the body and memory.

This ecological inventory also includes the coronavirus. After the
outbreak, some indigenous thinkers have interpreted this invisible, mysterious
virus about which we know nothing, as a rightful response and a final warning
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of the nature to the ontological crisis that we are going through. There were
even those who think that the virus is a living thing that came to rescue the
planet. They treated the virus as a messenger, which vacates the trains,
planes, shopping malls, hotels, meeting areas, halts the increasing human
traffic, and makes one question the social and economic system established
by the humans. They chose to see the invisible tiny being as the portent
that the planet is on the verge of an irreversible danger and that we need to
rethink and change everything that dominates social life.

Talking to the virus and defining its place in our life as such bear
queer potentialities. So, it is necessary to pursue some questions: If the virus
is saying something to us, then what does it say about what is queer? What
has happened to what is queer since the virus entered our lives? How has
that which is queer been transformed or what kind of queer potentials has
emerged?

As we free ourselves from the nature-culture dichotomy, in other
words, as we become more queer, life and death began to acquire other me-
anings. Death has found its place as another dimension, form, and shape of
the holistic relations we establish with nature. What is aimed here, of course,
is not to qualify the diseases, pains, and losses we experience during the
pandemic as queer, thus affirm them. On the contrary, the goal here is to see
queer as a dynamism, multiplicity, or even chaos, which disrupts, suspends,

or unsettles the hegemonic norms, and urges us to think beyond dicho-
tomies and about the possibilities that this chaos opens up instead of
confining what is queer within the positive-negative binary. Then
again, in this tumultuousness, queers themselves are amongst

those who have been harmed the most!

HomMe and homelessness

The coronavirus pandemic continues to expose to violence those

who are already oppressed and discriminated in the hierarchies of gender

and sexual orientation more frequently. Since the outbreak of the pandemic,
we have witnessed an increase in the news reporting the women, children,
queers, and trans people who experience domestic violence. Isolation re-
veals that home is not an auspicious and safe environment, despite general
assumption, and it triggers other forms of violence while offering protection
from the virus. Having a home, just like not having one, carries strange, hard,
tiresome, and in some cases, deadly implications for many women, queers,
and trans people. With isolation, they have been precluded from spaces
where they are socially accepted and find support. Access to these spaces
has become very difficult for these people who could normally escape, even
if temporarily, the violence and oppression in their families and find trust and
safety in other environments and relations. Specifically, the queers, single
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women, and trans people, who cannot be contained by the heteronormative
family structure and want to escape it, have been paying high prices for the
isolation.

Majority of the solidarity and support networks have been forced
to relocate in the internet environment. Collectively built spaces by people,
who want to get a break, were shut down one by one, and particularly in the
metropolitan cities, the limitations imposed on mobility and transportation
have torn people apart. The university campuses, which constitute for many
queer and trans students, a space of escape and self-realization, were clo-
sed with the coming of the virus. Students were left with no option but to
unwillingly return to the family home. The home environment has turned into
a space which hindered the desires and triggered the traumas of many queer
and trans youth. Many students, who did not have a space of their own, who
could not even read the books they wanted, and who dropped the online
courses, have been struggling on the verge of depression.

Another dimension of the crisis is that whereas for some the homes
they returned to are only about violence, for others there exists no home to
return to. During the pandemic, women, queers, and trans people, who are
excluded or abandoned by their families, began the search for a new place
for themselves. Class differences closely affect people’s relations to homes
and capacities to exist in those homes. Some people, who lost their jobs,
were left homeless. Some had to leave their own homes and return to family
homes. Behind the close doors of the isolation, there has emerged more room
for suicidal tendencies, depression, and emotional crisis.

Funeral, mourning, and touch

Coronavirus is not the first epidemic that hit queers on account of their
queerness. Since the outbreak of the pandemic, parallels have been drawn not
only with the Spanish Flu but also with AIDS/HIV. These similarities continue
to resurface the traces of mourning and traumas of the 1980s and 1990s for
queers and trans people. The sorrowful stories of people, who have to bury their
dead in solitude, are mentioned side by side with the stories of exclusion about
families, who refused to touch, see, or bury the dead bodies of their relatives
who died of AIDS. The AIDS period when families avoided touching their dead
and the COVID-19 period when the families are not permitted to touch their
dead tell us the intimate relationship between touching and mourning throu-
gh two contrasting examples. Similar to the period when AIDS was prevalent,
during COVID-19, the meanings of claiming, touching and mourning the dead
constantly change.

We do not only mourn for human deaths. This is a global mourning
for the planet, forests, drying rivers, for the species of plants and animals
that are on the verge of extinction. The pandemic, together with the climate
crisis, forces us to create ways of mourning for the non-human.
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Not only the relation between touching and loss and mourning, but
also the relation between touching and life changes. With coronavirus, we
have been witnessing how our sense of touch constitutes our lives and our
relations. We are constantly astonished at how intertwined life is with the
sense of touch and we have gradually realized the frequency of touch
with everything around us. Losing this sense, in a way, has turned into
a loss of ourselves. That said, since our freedom to touch has been
limited, what has emerged?

Relating through touching, just at a moment when peop-
le avoid touching each other, has acquired different meanings.

Orienting towards non-human creatures, hugging trees, patting

plants, forming friendships with various animals including cats

and dogs, and opening the doors of our houses to all these li-

ving beings just to touch them is becoming widespread. We have

increased our contact with non-living objects by giving new meanings to
them in our symbolic worlds. In other words, new forms and networks of
intimate relations with various species and materials have emerged. We
have begun not only to see our environment from a new lens, but also started
to experience new forms of touching and not touching.

What changes is not limited to the private spaces of our homes
and our sense of touch. The definitions of capitalism, science, social solida-
rity networks, communities, political activity, subjectivity, security, and risk
are fast changing with the pandemic. Emotions, which dominate social life,
constitute another issue that has had its share of this pandemic. For instance,
anxiety, worry, and fear have become emotional currencies that we produce
and exchange while looking at or avoiding to touch each other in social life.
The intimate relations and myriad ways of contact have suffered and continue
to greatly suffer from the disease and virus paranoia. This whirl of collectively
created anxiety, which pulls everyone in, is not only an individual emotional
state, but also takes a relational form when people constantly worry about
their loved ones. In this sense, we question the limits and possibilities of our
individuality and constantly rethink about the collective and the relational.

Queer potentialities of the
future

The boundaries between utopias and dystopias are blurring. May-
be we are going through a process during which the utopias and dystopias
draw very close, intertwine, and dissolve into each other. Perhaps a queer
and ecological future is conditioned upon the complete disintegration of this
dichotomy. Arundathi Roy defines the pandemic as a portal. A door which
opens to the future by allowing us to accept the issues of the present and
the past. A gateway which forces us to revise our imagination of the future.
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We are still crossing the passage and there is no turning back anymore. As
we experience this as a process of uncertainty and fear, what awaits us if
we see it as a gate bearing the potential of generating something new and
opening to novel opportunities?

The age of grounding our ecological existence on the exploitation
of nature is coming to an end. Or more precisely, it has to end. It seems like
our only way out is to imagine socialities and live our lives from a place, which
correctly defines and maintains our balance in the nature, by embracing the
fact that looking at nature means looking at ourselves. The future lies in the
hands of the ecological living spaces, which we will establish together with
our loved ones, and queer commons play a great role in the establishment of
these spaces. What | prefer to call queer are the protective and cherishing
states of existing and creating that do not incise or align the multiplicities
and differences in relations of belonging, protecting, and caring which are
involved in the formation of new collectivities and solidarity networks. Besides,
queer includes various dimensions of the relationships established not only
between humans but also between human and object, human and animal,
human and plant, that is, human and non-human. In this sense, we can think
of queer as the cornerstone of ecology. Queer commons are one way among
many to save and multiply the lives that are pushed outside that which is
hegemonic. To the extent that we could severe queer living spaces, which
we will collectively create as commons, from the brutal neoliberal capitalism,
from the oppression of hetero-reproductive family model, and from racism,
a queer and feminist future is awaiting us with arms wide open.
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